Harmony of the Gospels

Book 11

Lesson 79 -- John 16, 17 - Preparation for the Final Days, John 16-17

Lesson 80 -- Gethsemane, Matt. 26:30-46; Mark 14:32-47; Luke 22:31-54

Lesson 81 -- The Betrayal, Arrest and Trial, Matt. 26:47-56; Mark 14:43-52; Luke 22:47-53; John 18:1-18

Lesson 82 -- The Trial by Pilate, Matt. 27:2-14; 
Mark 15:2-5; Luke 23:1-4; John 18:19-38

Lesson 83 -- A Man Named Simon Carries the Cross, Matt. 27:31-34; Mark 15:20-23; Luke 23:26-33; John 19:16, 17

Lesson  84 -- Death, Burial and Resurrection, Matt. 27:35-28:1-28

Lesson 85 -- The Great Commission and Ascension, Luke 24:44-53; Acts 1:1-12

Lesson 79 -- John 16, 17 - Preparation for the Final Days, 
John 16-17

1. What was going to happen to the disciples for following Christ? Give your reasons why this would be so. (16:2-3)

2. What caused the disciples to have sorrow? (16:5-6)

3. Where did Jesus tell His disciples He was going? (16:5)

4. Who is “the Comforter”? (16:7)

5. Why was it for His disciples’ benefit that Jesus was leaving? Explain “expedient”. (16:7)

6. What would the Counselor do for the world when He came? (16:8-11)

7. What did Jesus say about the prince of this world? (16:11)

8. In what way would the Spirit bring Jesus glory? (16:14-15)

9. When would the disciples see Jesus? (16:16)

10. What did Jesus do when He had finished speaking to His disciples? (17:1)

11. For what purpose did God grant Jesus authority over all people? (17:2)

12. What is eternal life? (17:3)

13. With what glory did Jesus ask the Father to glorify Him? (17:5)

14. What did Jesus say he had given to his apostles? (17:8)

15. What relationship did Jesus’ disciples have with the world? (17:16)

16. For whom did Jesus pray? (17:20)

17. How did Jesus want believers to be unified? (17:22)

18. What did Jesus want the world to know? (17:23)

19. What did Jesus say that the world did and did not know? (17:25)

20. How did Jesus pray that his followers would be one?

Help with Lesson 79

1. They shall put you out of the synagogues] They will excommunicate you, and consider you as execrable, and utterly unworthy to hold any commerce with God by religion; or with man by civil fellowship. See ACC for John 9:22. In these excommunications they were spoiled of all their substance, see Ezr 10:8, and see also Heb 10:34, and deprived of their character, their influence, and every necessary of life. Though the Jewish people had the most humane laws, yet they were a most vindictive and cruel people. 
   That whosoever killeth you, &c.] This Paul found; for more than forty Jews bound themselves under a curse that they would neither eat nor drink till they had killed him, Acts 23:12,13; and agreeably to this, it is said, in that Tract of the Talmud which is entitled Bammidbar, R. xxi. ad. Num. xxv. 13: “He who sheds the blood of the ungodly, is equal to him who brings an offering to God.” What the Zealots did is notorious in history. They butchered any person, in cold blood, who, they pretended to believe, was an enemy to God, to the law, or to Moses; and thought they were fulfilling the will of God by these human sacrifices. We had the same kind of sacrifices here in the time of our Popish Queen Mary. May God ever save our state from the Stuarts! ACC

2.    But all your thoughts are taken up about yourselves, what you shall do for want of my bodily presence; and sorrow for that hath so overwhelmed your hearts, that you cannot enough deliberate with yourselves, as to consider either mine or your own advantages, from my death, resurrection, and ascension. MP

3. But now I go unto him that sent me; and none of you asketh me, Whither goest thou? The disciples had asked the Lord whither he was going (John 13:36; 14:5), but their question had a very different meaning from that which Jesus here suggests to them. They asked it to ascertain whether his departure would involve a separation or whether it would be a withdrawal from the world in which they could accompany him. The question which he suggests has reference to the place to which he was about to journey, that place being the home and presence of his Father. The question asked was selfish, as if the apostles had asked, “What will your departure mean to us?” The question suggested was generous, intimating that the apostles should have asked, “What will this departure mean to you?” FG

4. Comforter 
Greek Paraclete, an advocate, teacher, or consoler.  This title is given to our Savior: “We have an advocate (paraclete) with the Father, Jesus Christ the righteous,” 1 John 2:1.  But more frequently it designates the Holy Spirit.  He is the “other Comforter,” succeeding Christ, the great promised blessing of the Christian church, John 14:16,17,26; 15:1-27; 16:1-33; Luke 24:29; Acts 1:4. The English word Comforter does not adequately describe the office of the Paraclete, who was not only to console, but to aid and direct them, as Christ had done.  The disciples found the promise fulfilled to them.  The Comforter aided them when called before councils; guided them into all truth respecting the plan of salvation; brought to their remembrance the words and deeds of Christ; and revealed to them things to come.  His presence was accompanied by signal triumphs of grace, and made amends for the absences of Christ.  The church is still under the dispensation of the Comforter, and still he convinces the world of sin, of righteousness, and of the judgment to come.

5. Expedient: The Greek word translated “expedient” (sumphero) means literally, “to bear or bring together”; with a personal reference, “to be well or profitable.” In the New Testament it never means “profitable” or “convenient” as opposed to what is strictly right. It is translated “expedient” (John 11:50, “it is expedient for us,” the Revised Version (British and American) “for you”; John 16:7, “It is expedient for you that I go away,” i.e. “profitable,” “for your good,” John 18:14; 1 Cor. 6:12; 10:23; 2 Cor. 8:10; 12:1). In Matt. 19:10, instead of “not good to marry,” the Revised Version (British and American) has “not expedient.” The modern sense of “expediency” as “hastening” or “acceleration,” is not found in the New Testament, any more than its bad sense of “mere convenience.” “Nothing but the right can ever be expedient”

6.    And he, when he is come, will convict the world, in respect of sin, and of righteousness, and of judgment. It would be the work of the Holy Spirit to take the truths respecting Christ, and, using the apostles as mouthpieces (Acts 2:1-37), to convince the world as to these truths. This convincing work was entirely in relation to Christ, the sin of disbelieving him, the righteousness revealed in him, and the power of judgment conferred upon him. FG

7.    Of judgment, because the prince of this world hath been judged. Lastly, the Spirit convinces the world that Jesus is commissioned as its judge. Our Lord’s resurrection is the assurance of this fact (Acts 17:31). The resurrection is such an assurance because it is an evidence of the judgment and condemnation of Satan, the head and leader in sinful rebellion against God, and he that hath power to judge the head thereby shows he has power to judge the body. Satan held the power of death over humanity, but Jesus judged him and brought him to naught by taking away this power (Heb. 2:14,15). The cross of Christ as the source of life asserted his superiority over all other powers (Col. 2:14,15), which implies an ability to judge them. 

8.  Shall glorify me. Shall honour me. The nature of his influence shall be such as to exalt my character and work in view of the mind. AB

9.    The grace of the Holy Spirit is a most distinct mirror in which Christ is truly beheld with the most sharp sighted eyes of faith, and not with the blurred eyes of the flesh: and by this we feel a continual joy even in the midst of sorrows. (f) When a little time is past. (g) For I go on to eternal glory, so that I will be much more present with you than I was before: for then you will feel indeed what I am, and what I am able to do. GBN

10.  The Son here prays for his glorification, namely: resurrection, ascension, coronation, etc., that through these he may be perfected as a Saviour and be enabled to give that eternal life unto millions, the bestowal of which will redound unto the glory of the Father. Moreover, the glorification of Christ revealed his divine nature, and the Father was glorified by its thus becoming apparent that he had bestowed upon the world so priceless a gift. FG

11.    Father, the hour is come. “The hour” of the great sacrifice, of the tragedy of the cross, the hour for which Christ came into the world, had now come. PNTC
  Even as thou gavest him authority over all flesh, that to all whom thou hast given him, he should give eternal life. The gift of authority was bestowed after the resurrection (Matt 28:18). All humanity was given into his hands that he might give life to that part of it which yielded itself to him in true discipleship. FG
12.    Though anticipated in the OT, the concept of eternal life seems to be largely a NT revelation. The common transla​tion, “eternal life” or “everlasting life,” is the translation of zoe (life) and aionion (eternal), an expression found throughout the NT, but especially in the Gospel of John and 1 John. Zoe is found 134 times, translated “life” in every instance in the AV except one (Luke 16:25). The verb form zao is found 143 times and is similar in meaning. Aionion appears 78 times, usually translated “eternal” (42 times in AV), but also “everlasting” (25) and once “for ever.”
   Both the terms eternal and life are difficult to define except descriptively. Zae is used in many shades of meaning in Scripture, some-times little different than bios which occurs only eleven times in the NT and refers to earthly life only. Zoe is found in the following meanings: (1) life principle, or that which makes one alive physically (John 10:11, 15, 17; 13:37); (2) life time, or duration of man’s life — similar to bios (Heb. 7:3; James 4:14); ;3) the sum of all activities comprising life (I Cor. 6:3-4; I Tim. 2:2; 4:8); (4) happiness or state of enjoying life (I Thess. 3:8, verb form; cf. John 10:10); (5) as a mode of existence given by God, whether physical or spiritual (Acts 17:25); (6) spiritual or eternal life, a state of regeneration or renewal in holi​ness and fellowship with God (John 3:15-16, 36; 5:24; 6:47); the life which is in Christ and God — divine life itself (John 1:4; 1 John 1:1-2; 5:11).
   Though zoe is sometimes used without ad​jective to denote eternal life (1 John 5:12), in many instances aiduios is used to distinguish eternal life from ordinary physical life. The adjective aionios corresponds to the noun aion which refers to life in general, or the age (q.v.) in which a life is lived. The idea of eternity seems to be derived from the fact that eternity is a future age which eclipses in importance 11 other ages, and thus is the age pre-eminent. Hence, eternal life or age-life is that which anticipates and assures fellowship with God in eternity as well as having promise of enter​ing into that eternal fellowship in time. –TDOT   

13.    And now, Father, glorify thou me with thine own self with the glory which I had with thee before the world was. As he had finished that for which he had emptied himself of his glory and entered the world, he asks that now, on his departure from the world, he may be reinstated and permitted to assume again that which he had laid aside. Paul’s words are commentary on these two verses (Phil. 2:5-11). Thus Jesus ends the first division of his prayer which is a petition for himself, for the glory of the Father, and the good of the world. The second division which follows is a fourfold plea for the disciples which he then had, followed by petitions in their behalf. FG

14.    For the words which thou gavest me I have given unto them; and they received them, and knew of a truth that I came forth from thee, and they believed that thou didst send me. As a second reason for blessing the disciples Jesus pleads their reception and retention of the truth which the Father had sent him to reveal, and the resulting knowledge and faith. The truth revealed by Jesus was so palpably divine that the disciples could know that its bearer came from heaven. But whether that bearer came of his own volition or as a commissioned messenger of the Father they could not know. But where knowledge was impossible, they trusted to Jesus and believed. FG

15. This is the same thing which he had said before, John 17:14, which he again repeateth, either to fix it in their memories, that they, calling it to their minds, might direct their lives accordingly, or be thereby fortified against the hatred and malice of the world; for which purpose he told them so before, John 15:19, and again in this chapter, John 17:14. MP
   The reception of the Father’s word had brought upon them the hatred of the world, thereby increasing their need of a heavenly blessing, as a counter-balance to the curse of the world. Jesus as advocate gives potency to his petitions as to the sufferings of his disciples by suggesting that he has himself shared them (Heb. 2:10-18). FG

16.   Neither pray I for these alone, &c. Not for the apostles only, but for all who shall be converted under the preaching of the gospel. They will all need similar grace and be exposed to similar trials.  It is a matter of unspeakable joy that each Christian, however humble or unknown to men--however poor, unlearned, or despised, can reflect that he was remembered in prayer by him whom God heareth always. AB

17.    And the glory which thou hast given me I have given unto them; that they may be one, even as we are one. Jesus here states that to bring about the unity which he here prays for he has bestowed upon the disciples the glory which the Father had bestowed upon him. The glory mentioned was that of being the Son of God (Matt 3:17; John 1:14; Heb 1:5; 3:6), which glory Jesus imparts to his followers (John 1:12; 1Jo 3:1). In other words, he made us his brethren that we might be united in one great household (Rom. 8:29; Eph 1:10; 2:19; 1Jo 3:9; 4:8,16). A true comprehension of the Fatherhood of God and our brotherhood in Christ must result in unity. FB

18. That the world may know. May be convinced of the truth by the spiritual unity of the followers of Jesus Christ. TC

19.   The world hath not known thee] Has not acknowledged me. ACC

20.   In other words, he made us his brethren that we might be united in one great household (Rom. 8:29; Eph 1:10; 2:19; 1Jo 3:9; 4:8,16). A true comprehension of the Fatherhood of God and our brotherhood in Christ must result in unity. FG

Lesson 80 -- Gethsemane, Matt. 26:30-46; Mark 14:32-47; Luke 22:31-54

1. What does this passage reveal about Jesus’ habits? (22:39)

2. For what purpose did Jesus go to the Mount of Olives? (22:39)

3. What instructions did Jesus give to His disciples? (22:40-41)

4. Why did Jesus withdraw from His followers? (22:41)

5. What does Jesus’ prayer reveal about His own character and His relationship with the Father? (22:42)

6. What was Jesus referring to when He said, “Take this cup from me”? (22:42)

7. How was Jesus strengthened at this difficult time? (Luke 22:43)

8. How did Jesus confront His own anguish and dread? (22:44)

9. What does this passage tell us about Jesus’ physical and emotional condition shortly before His death? (22:44)

10. What did Jesus find when He returned to the disciples? (22:45)

11. Why were the disciples so exhausted? (22:45)

12. For what reason did Jesus advise his disciples to pray (22:46)

13. What can we learn from Jesus’ example of dealing with difficult circumstances in life?

Help With Lesson 80 – Matt. 22:30-46

1.   And when they had sung an hymn, they went out into the Mount of Olives. That the Jews were wont to close their passover supper with singing a hymn I do not doubt; nor that they had some particular psalms or hymns which they used at that time to sing: but whether it were any of these that our Saviour at this time praised God with I cannot tell, much less whether he designed this praising of God with particular relation to the paschal supper, or his supper, which he had now instituted, or both. The inquiries after these things are but insignificant curiosities, fit for such as have more mind to look into the skirts of holy writ, than to find out of it what may be of profit and advantage to them. Our Saviour doubtless intended by this to instruct us, that the ordinance of his supper is a eucharistical service, wherein our souls are most highly concerned to give thanks unto God; and as singing is an external action which God hath appointed to express the inward joy and thankfulness of our hearts, so it is very proper to be used at that holy institution. MP

2.   They went out into the Mount of Olives. Our Lord knew that his time was now come when he must be actually delivered into the hands of his enemies. That he might not therefore cause any disturbance either to the master of the family wherein he was, or to the city, though it was now midnight, he goeth out of the city (the gates being either open, because of the multitude of people, very late, or else easily opened to him) to the Mount of Olives; a mountain in the way betwixt Jerusalem and Bethany, so called, as is thought, from the multitude of olive trees growing upon and about it. The evangelist as yet mentions nothing of Judas, who now was gone to plot his work, and will anon return to accomplish it. In the mean time let us follow our Saviour, attending to his discourses and actions. MP

3.    That ye enter not into temptation] If ye cannot endure a little fatigue when there is no suffering, how will ye do when the temptation, the great trial of your fidelity and courage, cometh?  Watch-that ye be not taken unawares; and pray-that when it comes ye may be enabled to bear it.
   The spirit is willing, but the flesh is weak] Your inclinations are good-ye are truly sincere; but your good purposes will be overpowered by your timidity.  Ye wish to continue steadfast in your adherence to your Master; but your fears will lead you to desert him. ACC

4.   He went away again the second time and prayed. “More earnestly,” says Luke, who adds the account of the bloody sweat (Luke 22:44). His agony returned on him. The continuance of the trial he accepts as God’s answer to the petition, “Let this cup pass from me” [Matt. 26:39]. Now he asks only, “Thy will be done.” PNTC

5.    O my Father, if this cup may not pass away from me] If it be not possible - to redeem fallen man, unless I drink this cup, unless I suffer death for them; thy will be done-I am content to suffer whatever may be requisite to accomplish the great design.  In this address the humanity of Christ most evidently appears; for it was his humanity alone that could suffer; and if it did not appear that he had felt these sufferings, it would have been a presumption that he had not suffered, and consequently made no atonement.  And had he not appeared to have been perfectly resigned in these sufferings, his sacrifice could not have been a free will but a constrained offering, and therefore of no use to the salvation of mankind. ACC

6.    It is probable that our Lord spent considerable time in prayer, and that the evangelists have recorded rather the substance of his petitions than the very words. He returned repeatedly to his disciples, doubtless to caution them against danger; to show the deep interest which he had in their welfare; and to show them the extent of his sufferings on their behalf. Each time that he returned, these sorrows deepened. Again he sought the place of prayer; and as his approaching sufferings overwhelmed him, this was the burden of his prayer, and he prayed the same words. Luke adds, that amidst, his agonies an angel appeared from heaven, strengthening him. His human nature began to sink, as unequal to his sufferings, and a messenger from heaven appeared, to support him in these heavy trials. It may seem strange, that since Jesus was Divine, (John 1:1,) the Divine nature did not minister strength to the human, and that he that was God should receive strength from an angel. But it should be remembered that Jesus came in his human nature, not only to make an atonement, but to be a perfect example of a holy man; that as such, it was necessary to submit to the common conditions of humanity, that he should live as other men, be sustained as other men, suffer as other men, and be strengthened as other men; that he should, so to speak, take no advantage in favour of his piety from his Divinity, but submit, in all things, to the common lot of pious men. Hence he supplied his wants, not by his being Divine, but in the ordinary way of human life. Hence he preserved himself from danger, not as God, but by seeking the usual ways of human prudence and precaution. Hence he met trials as a man; he received comfort as a man; and there is no absurdity in supposing that, in accordance with the condition of his people, his-human nature should be strengthened, as they are, by those who are set forth to be ministering spirits to the heirs of salvation, Heb 1:14 AB

7.   Strengthening him. His human nature, to sustain the great burden that was upon his soul. Some have supposed from this that he was not divine as well as human; for if he was God, how could an angel give any strength or comfort?  and why did not the divine nature alone sustain the human? But the fact that he was divine does not affect the case at all. It might be asked with the same propriety, If he was, as all admit, the friend of God, and beloved of God, and holy, why, if he was a mere man, did not God sustain him alone, without an angel’s intervening? But the objection in neither case would have any force. The man, Christ Jesus, was suffering. His human nature was in agony, and it is the manner of God to sustain the afflicted by the intervention of others; nor was there any more unfitness in sustaining the human nature of his Son in this manner than any other sufferer. AB

8. He prayed, not as I will, but thy will be done. He put his utmost trust in the Father. He prayed, not superficially, but “the more earnestly” till “his sweat became as it were great drops of blood falling down upon the ground.”

9. He had no sleep for at least a whole day and night, probably more. He was physically exhausted. The only concern he had was for his physical ability, not his inward awareness of his full participation with the Father. He prayed for the passing of the cup, not due to fear or reluctance but only as it related to his physical stamina. It has been erroneously concluded that he was intent of avoiding the cross, but such is rank disrespect for Jesus Christ. We are urged by the Hebrew writer to look “unto Jesus the author and perfecter of our faith, who for the joy that was set before him endured the cross, despising shame, and hath sat down at the right hand of the throne of God”(Heb. 12:2).

10. And when he rose up from prayer, and was come to his disciples, he found them sleeping for sorrow. Men are utterly sluggish, even in their greatest dangers. GBN

11.   And findeth them asleep. It may seem remarkable that, in such circumstances, with a suffering, pleading Redeemer near, surrounded by danger, and having received a special charge to watch, i.e., not to sleep, they should so soon have fallen asleep. It is frequently supposed that this was proof of wonderful stupidity, and indifference to their Lard’s sufferings. The truth is, however, that it was just the reverse; it was proof of their great attachment, and their deep sympathy in his sorrows. Luke has added, that he found them sleeping FOR SORROW. That is, on account of their sorrow: their grief was so great that they naturally fell asleep. AB

12.   Watch and pray, that ye enter not into temptation. Our Lord does not direct them to pray to God that no temptation might befall them, but that they might not be overcome by the temptations in which they must be involved. The need of such prayer was shown by Peter’s denial. PNTC

13. As difficult times come in this life the avenue of prayer is the best way to overcome and keep the faith. Pray without ceasing (1 Thess. 5:17). 

Lesson 81 -- The Betrayal, Arrest and Trial, Matt. 26:47-56; Mark 14:43-52; Luke 22:47-53; John 18:1-18

1. Where did Jesus and His disciples go when Jesus had finished praying? (18:1)

2. How did Judas know about the place where Jesus and His disciples had gone? (18:2)

3. Whom did Judas guide into the grove? (18:3)

4. What question did Jesus ask Judas and the others with him? (18:4)

5. How did Jesus identify Himself? (18:5)

6. How did people react when Jesus identified Himself? (18:6-7)

7. What did Jesus tell the soldiers and officials to do? (18:8)

8. Why did Jesus tell the soldiers to release His disciples? (18:9)

9. How did Peter respond to the threat to Jesus? (18:10)

10. How did Jesus correct Peter? (18:11)

Help With Lesson 81

1. When Jesus had spoken these words, he went forth with his disciples over the brook Kidron, where was a garden, into which he entered, himself and his disciples. Christ goes of his own accord into a garden, which his betrayer knew, to be taken, so that by his obedience he might take away the sin that entered into the world by one man’s rebellion, and that in a garden. GBN

2.    Judas knew the place] As many had come from different quarters to celebrate the Passover at Jerusalem, it could not be an easy matter to find lodging in the city: Jesus therefore chose to pass the night in the garden with his disciples which, from this verse, and from Luke 22:39, we find was his frequent custom, though he often lodged in Bethany. But, as he had supped in the city this evening, Judas took it for granted that he had not gone to Bethany, and therefore was to be met with in the garden; and, having given this information to the priests, they gave him some soldiers and others that he might be the better enabled to seize and bring him away. ACC
3.    Judas then, having received the band of soldiers, and officers from the chief priests and the Pharisees, cometh thither with lanterns and torches and weapons. The presence of Judas is mentioned by each Evangelist. His treachery made a deep impression upon them. The arresting party which accompanied Judas consisted of the band of officers and men from the temple guard or Levitical police, Pharisees, scribes, servants, chief priests, captains of the temple and elders. FG
4.    Jesus therefore, knowing all the things that were coming upon him, went forth, and saith unto them, Whom seek ye? John mentions the foreknowledge of Jesus to remind us that he could have avoided the arrest had he chosen to do so. Even the foreknowledge of Elisha was difficult to deal with (2 Kings 6:8-12). Jesus asked, “Whom seek ye?” (1) To openly and manfully declare his identity; (2) to make the Jewish rulers fully conscious that they were arresting him, an innocent man; (3) to confine the arrest to himself and thus deliver his disciples. FG

5.    Jesus saith unto them, I am he. Matt. 26:50 shows that Judas gave the Jews a sign but after he hailed him as “Rabbi” and kissed him.  Hail, Master. The word translated hail, here means, to rejoice, to have joy; and also to have cause of joy. It thus expresses the joy which one friend has when he meets another, especially after an absence. It was used by the Jews and Greeks as a mode of salutation among friends. It would here seem to express the joy of Judas at finding his Master, and again being with him. AB

6.   They went backward, and fell to the ground. The older commentators regard the falling to the ground as a miracle, but modern scholars look upon it as a result of sudden fear. Jesus merely manifested his dignity and majesty, and the prostration followed as a natural result. FG

7.   If ye seek me, let these (my disciples) go - It was an eminent instance of his power over the spirits of men, that they so far obeyed this word, as not to seize even Peter, when he had cut off the ear of Malchus. JWN

8.   let these go their way: These my disciples. We should well observe our Saviour’s love to his disciples: He is anxious for their safety, while He voluntarily exposes his own life to the malice of his enemies. BFB

9.    None of the other Evangelists mention the name either of the ardent disciple or of his victim. John being “known to the high priest” (John 18:15), the mention of the servant’s name by him is quite natural, and an interesting mark of truth in a small matter. As to the right ear, specified both here and in Luke (Luke 22:50), the man was “likely foremost of those who advanced to seize Jesus, and presented himself in the attitude of a combatant; hence his right side would be exposed to attack. The blow of Peter was evidently aimed vertically at his head” JFB

10.    Put up thy sword into the sheath: the cup which my Father hath given me, shall I not drink it? This expresses both the feelings which struggled in the Lord’s breast during the Agony in the garden--aversion to the cup viewed in itself, but, in the light of the Father’s will, perfect preparedness to drink it. Matthew adds to the address to Peter the following: -- “For all they that take the sword shall perish by the sword” (Matt 26:52) --that is, ‘Those who take the sword must run all the risks of human warfare; but Mine is a warfare whose weapons, as they are not carnal, are attended with no such hazards, but carry certain victory.’ “Thinkest thou that I cannot now”--even after things have proceeded so far--”pray to My Father, and He shall presently give Me”--rather, “place at My disposal”--”more than twelve legions of angels”; with allusion, possibly, to the one angel who had, in His agony, “appeared to Him from heaven strengthening Him” (Lu 22:43); and in the precise number, alluding to the twelve who needed the help, Himself and His eleven disciples. (The full complement of a legion of Roman soldiers was six thousand). JFB

Lesson 82 -- The Trial by Pilate, Matt. 27:2-14; 
Mark 15:2-5; Luke 23:1-4; John 19:17-38

1. To where was Jesus forced to take His own cross? (19:17)

2. What did the soldiers do to Jesus? (19:18)

3. What notice did Pilate have fastened to Jesus’ cross? (19:19)

4. How did the chief priests want Pilate to change the sign over Jesus’ head? (19:21)

5. What did Pilate tell the chief priests? (19:22)

6. What happened to Jesus’ clothes? (19:23-24)

7. Who stood near the cross of Jesus? (19:25)

8. What did Jesus say to His mother and the disciple with her? (19:26-27)
9. What part of the Psalms did Jesus quote in his dying moments?
10. What was the one personal request Jesus made while on the cross?

11. How did his tormenters respond? They gave him what?

12. What were the last words Jesus uttered while on the cross? What significance do you find it these words?

13. Read 1 Peter 3:18 and explain the death of Jesus? In what way was he put to death and what way was he not put to death?

Help with Lesson 82

Help with Lesson 82

1. Calvary Or Golgotha, the latter being the Hebrew term, place of a skull, the place where our Savior was crucified, near by Jerusalem, John 19:20, but outside of its walls, Matt. 27:37; Mark 15:22; John 19:17; Heb. 13:12.  In the same place was a private garden, and a tomb in which the body of Christ lay until the resurrection, John 19:41,42. ATSD
  From the New Testament we may gather that it was outside the city (Heb. 13:12), but close to it (John 19:20), apparently near some public thoroughfare (Matt 27:39), coming from the country (Mark 15:21). was a spot visible, from some points, from afar (Mark 15:40; Luke 23:49).
2. They crucified him between two thieves. Two other] Matthew and Mark in the parallel places calls them robbers or murderers; they probably belonged to the gang of Barabbas. ACC

3.   It was a common custom to affix a label to the cross, giving a statement of the crime for which the person suffered.   Pilate writes the accusation so as to clear his own skirts before Caesar and so as to show his contempt for the Jewish people. They had forced him to crucify an innocent man, and he retaliates by giving to that man the title which his enemies accused him of professing. FG

4.    Write not, The King of the Jews; but that he said, I am King of the Jews. The rulers smarted under this title which Pilate had tauntingly written. They had insisted that Jesus’ kingship was dangerous enough to justify his crucifixion; but now (if politically and temporally interpreted) they admit that his kingship was an idle claim, a mere matter of words. FG
5.    What I have written I have written. With emphasis on the permanence of the accusation on the board. Pilate has a sudden spirit of stubbornness in this detail to the surprise of the chief priests. Technically he was correct, for he had condemned Jesus on this charge made by the chief priests. RWP

6. The soldiers therefore, when they had crucified Jesus, took his garments and made four parts, to every soldier a part; and also the coat: now the coat was without seam, woven from the top throughout. Now the coat was without seam, woven from the top throughout. This was the tunic or undergarment. It reached from the shoulders to the knees. Ordinarily it was in two pieces, which were fastened at the shoulders by clasps; but Josephus tells us that the tunic of the high priest was an exception to this rule, being woven without seam (The Antiquities of the Jews, 3.7.4). Thus in dividing the Lord’s garments, they found a suggestion of his high priesthood.

7. These things therefore the soldiers did. But there were standing by the cross of Jesus his mother, and his mother’s sister, Mary the wife of Clopas, and Mary Magdalene. His mother’s sister. Salome, mother of John the apostle, the son of Zebedee.  Thus there were four women near the cross. TC
8.  When Jesus therefore saw his mother, and the disciple standing by whom he loved, he saith unto his mother, Woman, behold thy son! Then saith he to the disciple, Behold, thy mother! And from that hour the disciple took her unto his own home. In this last hour our Lord bestows upon his helpless mother the disciple whom he loved, who was then in the flower of his manhood. All of Christ’s disciples are thus appointed by him protectors of the helpless, but few recognize the behest as John did. FG

9.    Eloi, Eloi, lama sabachthani? which is, being interpreted, My God, my God, why hast thou forsaken me? (See Psalm 22:1). We can imagine what it would mean to a righteous man to feel that he was forsaken of God. But the more we feel and enjoy the love of another, the greater our sense of loss at being deprived of it. Considering, therefore, the near and dear relationship between the Son and Father, it is evident that we can never know or fathom the depth of anguish which this cry expressed. Suffice it to say, that this was without doubt the most excruciating of all Christ’s sufferings, and it, too, was a suffering in our stead. The words of the cry are found at Ps 22:1. “Eli” is Hebrew, “Eloi” Aramaic or Syro-Chaldaic for “My God.” The former would be used by Jesus if he quoted the Scripture, the latter if he spoke the language of the people. FG

10. I thirst. See Psa. 69:21.  Thirst was one of the most distressing circumstances attending the crucifixion.  The wounds were highly inflamed, and a raging fever was caused, usually, by the sufferings on the cross, and this was accompanied by insupportable thirst.  See Barnes for Matt 27:35. A Mameluke, or Turkish officer, was crucified, it is said in an Arabic manuscript recently translated, on the banks of the river Barads, under the castle of Damascus. He was nailed to the cross on Friday, and remained till Sunday noon, when he died. AB

11. And one ran, and filling a sponge full of vinegar, put it on a reed, and gave him to drink. Immediately afterwards Jesus speaks of his thirst (John 19:28), and vinegar is given to him to remove the dryness from his throat. Those who give the vinegar and those who stand by (Matt 27:49), unite in saying “Let be.” This phrase has no reference to the vinegar; it is a general expression, meaning, “Let us do nothing to prevent him from calling upon Elijah, or to prevent Elijah from coming.”FG

12. It is finished. He had come, had ministered, had suffered, and had conquered. There now remained but the simple act of taking possession of the citadel of the grave, and the overthrowing of death. By his righteousness Jesus had triumphed in man’s behalf and the mighty task was accomplished. FG

13.   Because Christ also suffered for sins once, the righteous for the unrighteous, that he might bring us to God; being put to death in the flesh, but made alive in the spirit. The spirit of Christ did not die when his flesh did, but “was endued with new and greater powers of life” (Thayer). See 1 Cor. 15:22 for the use of the verb for the resurrection of the body. RWP

Lesson 83 -- A Man Named Simon Carries the Cross, 
Matt. 27:31-34; Mark 15:20-23; Luke 23:26-33; 
John 19:16, 17

1. Why did the soldiers seize Simon of Cyrene? (23:26)

2. What do the soldiers’ actions reveal about Jesus’ condition? (23:26)

3. How did many of the women respond to Jesus’ impending death? (23:27)

4. Why did Jesus tell the women to weep for themselves? (23:28-31)

5. What did Jesus mean when He said, “If men do these things when the tree is green, what will happen when it is dry?” (23:31)

6. What were Jesus’ words on the cross for those who wanted him dead? (23:34)

7. How was Jesus treated by others while He was hanging on the cross? (23:35-39)

8. What did the first criminal demand of Jesus? (23:39)

9. What request did the second criminal on the cross make of Jesus? (23:42)

10. Was one of the thieves saved by the words Jesus spoke to him?

11. What is means by “Paradise”?

12. How does Jesus’ response to His approaching death set an example for all Christians?

Help with Lesson 83

1.    And they compel one passing by, Simon of Cyrene, coming from the country, the father of Alexander and Rufus, to go with them, that he might bear his cross. Cyrene was a flourishing city in the north of Africa, having in it a large Jewish population, and Simon shows by his name that he was a Jew. The Cyreneans had one or more synagogues in Jerusalem (Acts 2:10; 6:9; 11:20). There were many Cyreneans afterwards engaged in spreading the gospel (Acts 13:1), and since the sons of this man are spoken of as well known to Mark's readers it is altogether likely that Simon was one of them. This Rufus may be the one mentioned by Paul (Rom. 16:13). The Roman soldiers found Simon entering the city, and because he was a stranger and they needed a man just then, they impressed him. FG

2. In John, John 19:16,17, we are told Christ himself bore the cross, and this, it is likely, he did for a part of the way; but, being exhausted with the scourging and other cruel usage which he had received, he was found incapable of bearing it alone; therefore they obliged Simon, not, I think, to bear it entirely, but to assist Christ, by bearing a part of it.  It was a constant practice among the Romans, to oblige criminal to bear their cross to the place of execution: insomuch that Plutarch makes use of it as an illustration of the misery of vice.  "Every kind of wickedness produces its own particular torment, just as every malefactor, when he is brought forth to execution, carries his own cross."  ACC

3.   And there followed him a great multitude of the people, and of women who bewailed and lamented him. Only the women bewailed him. They were not Galileans, but women of Jerusalem (Luke 23:28). FG

4.     Daughters of Jerusalem, weep not for me, but weep for yourselves, and for your children. Some of these women, and the children of others, would survive till the terrible siege of Jerusalem and suffer in it. Jesus bore his own suffering in silence, but his pity for those upon whom these days of anguish would come caused him to speak. FG

5.    For if they do these things in the green tree, what shall be done in the dry? The language here is obscurely proverbial. Here, as elsewhere (Luke 19:43; Matt. 24:15), Jesus refers to the sorrows which the Romans were to bring upon the Jews, and the meaning may be, If the fiery persecution of Rome is so consuming that my innocence, though again and again pronounced by the governor himself, is no protection against it, what will that fire do when it envelopes the dry, guilty, rebellious city of Jerusalem? Or we may make the present and the future grief of the women the point of comparison, and interpret thus: If they cause such sorrow to the women while the city is like a green tree, how much more when, like a dry, dead tree, it is about to fall. FG

6.    And Jesus said, Father, forgive them; for they know not what they do. Our Lord's prayer here reminds us of the word at Isa. 53:12. It accords with his own teachings (Matt. 5:44), and it was echoed by Stephen (Acts 7:59,60). Peter and Paul both speak of the Jewish ignorance (Acts 3:17; 1 Cor. 2:8). Ignorance mitigates, but does not excuse, crime. FG

7. He was derided, mocked, and was offered vinegar, a bitter drink. The chief priests said, “He saved others; himself he cannot save.” They taunt him with saving others, yet being unable to save himself, which is the great truth of the atonement which the Lord was then making.

8.   Save thyself and us. Save our lives.  Deliver us from the cross. This man did not seek for salvation truly; he asked not to be delivered from his sins; if he had, Jesus would also have heard him. Men often, in sickness and affliction, call upon God. They are earnest in prayer. They ask of God to save them, but it is only to save them from temporal death. It is not to be saved from their sins, and the consequence is, that when God does raise them up, they forget their promises, and live as they did before, as this robber would have done if Jesus had heard his prayer and delivered him from the cross. AB

9. And we indeed justly; for we receive the due reward of our deeds: but this man hath done nothing amiss. This can only mean that this robber accepts the claims of Jesus to be true. He is dying for claiming to be Messiah, as he is. RWP
   Jesus, remember me when thou comest in thy kingdom. It is not likely that this robber had any conception of the spiritual kingdom of Jesus, but he somehow arrived at the conclusion that Jesus was the Messiah, and would come into his kingdom despite his crucifixion. FG

10.    Today shalt thou be with me in Paradise. Jesus answered the robber's prayer by a solemn promise that they would, that day, be together in that portion of the invisible world where those who are accepted of God await the resurrection. Many thoughtlessly make this dying robber the model of death-bed repentance, arguing that others may also be saved in this irregular manner. But Christ had not yet died, and the new testament or covenant was not sealed. Jesus then could change its terms to suit the occasion. It is therefore no evidence whatever that after his death and in his present glorified state our Lord will in any way change the covenant so as to do away with a single one of the terms required for obtaining remission of sins (Heb. 9:15-18). Moreover, the example of the penitent robber is a difficult one to follow; he professed faith in Christ and his kingdom when there was no other voice in the whole wide world willing to do such a thing. Any one having such a faith in Christ will not put off his confession until the hour of death. FG

11. A Greek word signifying a park, or garden with trees.  The Hebrew word GAN, garden, issued in a similar way, Neh. 2:8; Eccl. 2:5; Song of Sol. 4:13.
   In the New Testament, “paradise” is put, in allusion to the paradise of Eden, for the place where the souls of the blessed enjoy happiness.  Thus our Savior tells the penitent thief on the cross, “Today shalt thou be with me in paradise;” that is, in the state of the blessed, Luke 23:43. Paul speaking of himself in the third person, says, “I knew a man that was caught up into paradise, and heard unspeakable words, which it is not lawful for a man to utter,” 2 Cor. 12:4.  And in Rev. 2:7; 22:14, the natural features of the scene where innocence and bliss were lost, are used to depict the world where these are restored perfectly and forever. ATSD

12.  Despising the shame. Disregarding the ignominy of such a mode of death. It is difficult for us now to realize the force of the expression, "enduring the shame of the cross," as it was understood in the time of the Saviour and the apostles. The views of the world have changed, and it is now difficult to divest the "cross" of the associations of honour and glory which the word suggests, so as to appreciate the ideas which encompassed it then. There is a degree of dishonour which we attach to the guillotine, but the ignominy of a death on the cross was greater than that; there is disgrace attached to the block, but the ignominy of the cross was greater than that; there is a much deeper infamy attached to the gallows, but the ignominy of the cross was greater than that. And that word--the cross--which when now proclaimed in the ears of the refined, the intelligent, and even the gay, excites an idea of honour in the ears of the people of Athens, of Corinth, and of Rome, excited deeper disgust than the word gallows does with us, for it was regarded as the appropriate punishment of the most infamous of mankind. We can now scarcely appreciate these feelings, and of course the declaration that Jesus "endured the cross, despising the shame," does not make the impression on our minds in regard to the nature of his sufferings, and the value of his example, which it should do. When we now think of the "cross," it is not of the multitude of slaves, and robbers, and thieves, and rebels, who have died on it, but of the one great victim whose death has ennobled even this instrument of torture, and encircled it with a halo of glory. We have been accustomed to read of it as an imperial standard in war in the days of Constantine, and as the banner under which armies have marched to conquest; it is intermingled with the sweetest poetry; it is a sacred thing in the most magnificent cathedrals; it adorns the altar, and is even an object of adoration; it is in the most elegant engravings; it is worn by beauty and piety as an ornament near the heart; it is associated with all that is pure in love, great in self-sacrifice, and holy in religion. To see the true force of the expression here, therefore, it is necessary to divest ourselves of these ideas of glory which encircle the "cross," and to place ourselves in the times and lands in which, when the most infamous of mankind were stretched upon it, it was regarded for such men as an appropriate mode of punishment. That infamy Jesus was willing to bear; and the strength of his confidence in God, his love for man, and the depth of his humiliation, was shown in the readiness and firmness with which he went forward to such a death. AB

13. Lesson  84 -- Death, Burial and Resurrection, 
Matt. 27:35-28:1-28

1. Whom did Jesus and his executioners meet as they were making their way to the site of the crucifixion? (27:32)

2. What was Simon forced to do? For whom? (27:32)

3. What was offered to Jesus? (27:34)

4. After nailing Jesus to the cross, what did the soldiers do? (27:35-36)

5. What did the soldiers place above Jesus’ head? (27:37)

6. What did onlookers shout at Jesus? (27:39-40)

7. How did the religious leaders behave as they watched Jesus die? (27:41-43)

8. When did the events of this passage occur? (28:1)

9. Who went to Jesus’ tomb? (28:1)

10. What significant events took place that morning? (28:2)

11. Where did the angel go, and what did he do? What did the angel look like?(28:2-3)

12. What amazing news did the angel announce to the women at the tomb? (28:5-6)

13. What words of challenge and comfort did the women receive? (28:10)

Help with lesson 84

1.   A man of Cyrene. Simon by name, the father of two well-known Christians (Mr 15:21). Cyrene was in North Africa, and was the home of many Jews.  PNTC

2. They compelled Simon to bear his burdensome cross, by which it appears that Jesus was so poorly handled before that he fainted along the way, and was not able to bear his cross the whole distance: for John writes that he did bear the cross, that is, at the beginning. GBN

3.   They gave him vinegar mingled with gall. Perhaps colh, commonly translated gall, signifies no more than bitters of any kind.  It was a common custom to administer a stupefying potion compounded of sour wine, which is the same as vinegar, from the French vinaigre, frankincense, and myrrh, to condemned persons, to help to alleviate their sufferings, or so disturb their intellect that they might not be sensible of them.  The rabbins say that they put a grain of frankincense into a cup of strong wine; and they ground this on Prov. 31:6: Give strong drink unto him that is ready to perish, i.e. who is condemned to death.  Some person, out of kindness, appears to have administered this to our blessed Lord; but he, as in all other cases, determining to endure the fulness of pain, refused to take what was thus offered to him, choosing to tread the winepress alone. ACC

4.    And they crucified him, and parted his garments, casting lots: that it might be fulfilled which was spoken by the prophet, They parted my garments among them, and upon my vesture did they cast lots, And sitting down they watched him there. – Matt. 27:35-36.

5.   This is Jesus the King of the Jews. It was the Roman custom to place on the cross over the criminal's head, a titulus, or placard, stating the crime for which he suffered. Luke (Lu 23:38) says that the title was written in Greek, Latin, and Hebrew, the chief languages then spoken, and all spectators would be able to read it. PNTC

6.     Wagging their heads (kinountes tas kephalas autôn). Probably in mock commiseration. "Jews again appear on the scene, with a malice like that shewn in the trial before the Sanhedrin" (McNeile). "To us it may seem incredible that even his worst enemies could be guilty of anything so brutal as to hurl taunts at one suffering the agonies of crucifixion" (Bruce). These passers-by (paratêroumenoi) look on Jesus as one now down and out. They jeer at the fallen foe. RWP
   And saying, Thou that destroyest the temple, and buildest it in three days, save thyself. If thou be the Son of God, come down from the cross.  Thus one and all unite in mocking Jesus, using both word and gesture. They bring forth echoes from the trial of Jesus and take other incidents from his life, little dreaming the deep significance of what they utter. They reminded Jesus of his words about destroying the temple (John 2:19-22; Mark 14:58), when they were committing that very act. They speak of his building it again when Jesus was about to die that he might rise. FG

7.   In the end of the sabbath. The word end here means the same as after the sabbath; i.e., after the sabbath was fully completed, or finished, and may be expressed in this manner:" In the night following the sabbath, for the sabbath closed at sunset, as it began to dawn," etc. 
  As it began to dawn toward the first day of the week. The word dawn is not of necessity in the original. The word there properly means, as the first day approached, or drew on, without specifying the precise time. Mark says, Mr 16:1,2 that it was after "the sabbath was past, and very early in the morning, at the rising of the sun;" i.e., not that the sun was risen, but that it was about to rise, or at the early break of day. Luke says, Lu 24:1 that it was very early; in the Greek, deep twilight, or when there was scarcely any light. John (Joh 20:1) says, it was "early, when it was yet dark;" that is, it was not yet full daylight, or the sun had not yet risen. The time when they came, therefore, was at the break of day, when the sun was about to rise, but while it was yet so dark as to render objects obscure, or not distinctly visible.
   The first day of the week. The day which is observed by Christians as the Sabbath. The Jews observed the seventh day of the week, or our Saturday. During that day our Saviour was in the grave. As he rose on the morning of the first day, it has always been observed, in commemoration of so glorious an event.

8.     Mary Magdalene, and Mary the mother of James and Salome, had bought sweet spices that they might come and anoint him. And very early in the morning, the first day of the week, they came unto the sepulchre at the rising of the sun. Luke saith, Luke 24:1, that upon the first day of the week, very early in the morning, they came unto the sepulchre, bringing the spices which they had prepared, and certain others with them. MP
  Came Mary Magdalene and the other Mary. From Mary Magdalene Christ had cast out seven devils. Grateful for his great mercy, she was one of his firmest and most faithful followers, and was first at the sepulchre, and was first permitted to see her risen Lord. The other Mary was not the mother of Jesus, but the mother of James and Joses, Mark 16:1. Mark says that Salome attended them. Salome was the wife of Zebedee, and the mother of James and John. From Luke, (Luk3 24:10,) it appears that Joanna, wife of Chuza, Herod's steward, (Luke 8:3,) was with them. These four women, Mark says, having brought sweet spices, came to anoint him. They had prepared a part of them on the evening before the Sabbath, Luke 23:56. They now completed the preparation, and bought more: or it may be that it means merely that having bought sweet spices, without specifying the time when, they came now to embalm him. John mentions only Mary Magdalene. He does this probably because his object was to give a particular account of her interview with the risen Saviour. There is no contradiction among the evangelists; for, while one mentions only the names of a part only who were there, he does not deny that others were present also. It is an old maxim, that “he who mentions a few, does not deny that there are more.” AB

9.   There was a great earthquake. Rather, there had been. It does not mean that this was while they were there, or while they were going, but that there had been so violent a commotion as to remove the stone. The word here rendered earthquake does not of necessity mean that the convulsion extended to the earth, but only that there had been such a concussion as to remove the stone. AB
10. The angel of the Lord descended from heaven, and came and rolled back the stone from the door, and sat upon it.  The angel sat upon the stone that the Roman guards might make no attempt to reclose the tomb.
  His countenance was like lightning, and his raiment white as snow. 

11.  Like lightning. Peculiarly bright and shining. His raiment white as snow. Celestial beings are usually represented as clothed in white, Acts 1:10; Dan. 7:9; Rev. 3:4; 6:1-17; 4:4; 7:13; 14:1-20. White, among the Jews, was the symbol of purity, or innocence. 

12. Fear not ye: for I know that ye seek Jesus, which was crucified. He is not here: for he is risen, as he said. Come, see the place where the Lord lay.  Here is a double wonder, that men should put the Son of God in a grave, and that he should consent to be put there. FG

13. Then said Jesus unto them, Be not afraid: go tell my brethren that they go into Galilee, and there shall they see me.  They were seized with fear at the sight of the angel; and this was now renewed by this unexpected appearance of Christ. ACC

Lesson 85 -- The Great Commission and Ascension, 
Luke 24:44-53; Acts 1:1-12

1. How did Jesus try to calm and reassure the disciples? (24:38-39)

2. What evidence did Jesus give to prove He was not a ghost? (24:39)

3. How did the disciples react to the evidence and convincing words of Jesus? (24:41)

4. What did Jesus say was written that it behooved him to do?

5. What was Jesus going to send the apostles? (24:48)

6. What was to be preached among all nations? Where was it to begin?

7. After His resurrection, how did Jesus spend His time with the apostles? What specific commands did Jesus give the apostles? (1:4) (1:3-5)

8. After speaking to the apostles, where did Jesus go? (1:9-11)

9. How did the apostles react to Jesus’ departure? 

10. Who spoke to them next and what was the message?

11. How will Jesus’ return be like His ascension? (1:11)

Help with lesson 85

1. And he said unto them, Why are ye troubled? and why do thoughts arise in your hearts?  Various and doubtful thoughts which fall often into men's heads, when any strange thing occurs, thoughts of which there is no great likelihood. GBN  

2. Behold my hands, &c. Jesus proceeds to give them evidence that he was truly the same person that had been crucified. He first showed them his hands and his feet--still pierced, and with the wounds made by the nails still open. Comp. Joh 20:27. He told them to handle him and see him. He ate before them. All this was to satisfy them that be was not, as they supposed, a spirit. Nor could better evidence have been given. He appealed to their senses, and performed acts which a disembodied spirit could not do. AB

3.   And while they yet believed not for joy, and wondered, he said unto them, Have ye here any meat? Their joy was so great, and his appearance was so sudden and unexpected, that they were bewildered, and still sought more evidence of the truth of what they wished to believe. This is nature. We have similar expressions in our language. The news is too good to be true; or, I cannot believe it; it is too much for me. AB

4.  Thus it is written, and thus it behoved Christ to suffer, and to rise from the dead the third day. The verses from Luke are taken from a later conversation, which will be handled in our next section. They are inserted here because they are an indicative statement of the commission which Matthew and Mark give in the imperative, and a section professing to embrace the commission would be imperfect without them. FG

5.  And, behold, I send the promise of my Father upon you: but tarry ye in the city of Jerusalem, until ye be endued with power from on high.  The promise of my Father; his promise to give them the Holy Spirit, to enable them to work miracles in confirmation of the truth of their testimony, and to fit them for the duties of their office. Joel 2:28,29; Acts 2:16-21. 
   Power from on high; the power which the Holy Spirit would give them to speak the various languages in which they would be called to preach, and do whatever might be needful to extend a knowledge of the gospel, and promote the salvation of all who should embrace it. FBN

6.    And that repentance and remission of sins should be preached in his name among all nations, beginning at Jerusalem. Luke sums up the whole commission by recording the words of Christ, wherein he states that he suffered that it might be preached to all nations that if men would repent, God could now forgive (Rom/ 3:26). From Luke's record we also learn that the preaching of these glad tidings was to begin at Jerusalem. FG

7. Jesus spent this time, “speaking the things concerning the kingdom of God.” This expression is found several times in Acts (here, Acts 8:12; 19:8; 28:31). What Jesus said about the kingdom is not revealed except as we see and read of the preaching of the apostles. What they preached and practiced is what he authorized them to do in regard to the nature of his kingdom. He spoke often of the nature of his kingdom (Luke 22:30). To Pilate, Jesus clearly declared, “My kingdom is not of this world” (John 18:36).

8.   And when he had said these things, as they were looking, he was taken up; and a cloud received him out of their sight. And while they were looking steadfastly into heaven as he went, behold two men stood by them in white apparel; who also said Ye men of Galilee, why stand ye looking into heaven? this Jesus who was received up from you into heaven, shall so come in like manner as ye beheld him going into heaven. Then returned they unto Jerusalem from the mount called Olivet, which is nigh unto Jerusalem, a Sabbath day's journey off.”

9.    And a cloud received him out of their sight. As his disciples looked at Jesus and were listening to him, he began to ascend upward. Then he was seen no more as a cloud received him out of their sight. Luke is the one writer of Christ’s life that describes, in detail, the departing of Jesus from this earth. He had entered this world as a helpless infant. His sojourn was brief. The most significant part of his time on earth was the three plus years of his personal ministry. The great things he did in that short period of time were momentous and crowded with matchless events. What Jesus did and said in that period completely changed the course of the human race.

10. And while they were looking stedfastly into heaven. As Jesus was talking with his disciples, it must have been only a matter of moments before he was received out of their sight. They continued looking, hoping to catch just one more glimpse of him. To their further amazement, the disciples became aware of two men standing by them in white apparel. The two men were heavenly messengers. Luke previously described two messengers who were at the open tomb in the presence of the women who had gone there. Those men were described as clad in “dazzling apparel” (Luke 24:4). 
   Who also said Ye men of Galilee. The men asked the disciples, “Ye men of Galilee, why stand ye looking into heaven?” They need not wait to see Jesus momentarily. However, they were assured that this same Jesus whom they had seen leave the earth would return in like manner. The point should be noted that there is no Scripture that even implies that Christ will ever come back to earth again. The theories about his returning to earth to set up an earthly kingdom are all false. On his second return, the redeemed will be caught up with him into the clouds of heaven (1 Thess. 4:17).
11.  They need not stand gazing skyward, said the heavenly visitants. “This Jesus” would return in the same manner as he went. From Luke’s perspective, this promise would indeed be fulfilled, but not imme​diately. The disciples had seen Jesus go in power and glory; in power and glory he would come back. But an interval would elapse between his exalta​tion and his parousia, and in that interval the presence of the Spirit would keep his people in living union with their risen, glorified, and returning Lord.
    Christ is ascended, but his abiding presence and energy fill the whole book of Acts, and the whole succeeding story of his people on earth. His exaltation “at God's right hand” means that he is the more effectually present with his people on earth “always, to the close of the age” (Matt. 28:20). As it is put in Eph. 4:10, he “ascended far above all the heavens, that he might fill all things.” FBB
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